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Muslim Projects to Halt Climate
Change in Indonesia1
He Who created the seven heavens one
above another: No want of proportion
wilt thou see in the Creation of (Allah)
Most Gracious. So turn thy vision again:
seest thou any flaw? (Q. Sura Al Mulk
[30]: 3)
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Abstract
This paper reviews some Muslim activities in Indonesia in response to environmental and
climate change. As a nation, Indonesia gives religion a strategic role in order to respect
ethical and moral values. This gives Islam, as the major religion, a correspondingly
greater opportunity to take part in this democratic nation. The clerics (ulama) play an
important role due to the numbers of their followers and thus have a major voice.
Therefore, environmental agencies including NGOs and governmental agencies (Ministry
of Environment and Ministry of Forestry) work in close co-operation with Islamic
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institutions such as Nahdlatul Ulama (NU) and Muhammadiyah in order to popularize the
environmental movement. With the existence of the religious-based organizations,
secular organizations like Conservation International (CI) can synergize conservation
action programs through the network in order to reach the “grass roots” more effectively.
Cooperation is also being developed with Islamic-based educational institutions such as
Islamic universities, Pesantren (Islamic Boarding Schools) and, at the local level,
activities are carried out together with the Imams and Khatibs who are based in remote
villages. As climate change, challenges the country, several actions have been taken to
address the climate challenge such as declaring Islamic legal opinions (fatwa), and
reforestation by planting trees.

Keywords
Climate change, Environmental movement, Nahdlatul ulama (NU), Muhammadiyah,
Pesantren (Islamic boarding school), NGOs, Government of Indonesia

1. Background: Indonesia and environmental problems
On December 26, 2004, the world was shocked by the huge catastrophe caused by the
tsunami in Aceh, Nangroe Aceh Darussalam. More than 200 thousand people were swept
away by the huge waves that not only impacted Aceh, but also reached Southern
Thailand, India and Sri Lanka. The most devastation occurred in Indonesia, due to its
location as an archipelago. The disaster now seemed to awaken Indonesia, to the
possibility of other disasters, including global climate change that is forecast to submerge
some islands. Indonesia is located in South East Asia, and is known as an archipelago
consisting of around seventeen thousand islands with major islands such as Sumatra, Java
& Bali, Kalimantan, Sulawesi, the Moluccas, Lesser Sunda Islands and West Papua. In
total it has 80,000 km of coastline, the longest of any country in the world.
As an archipelago with a population of more than 238 million in 2007, this country
constitutes the largest Muslim population in the world. . On the other hand this country
has rich biological diversity –particularly tropical species-- and is included as one of the
Megadiversity countries.2
Structurally the environmental issues in Indonesia are administratively held by two
ministries: Ministry of Environment (MoE) and Ministry of Forestry (MoF). Besides
collaborating with other ministries, they also have partnerships in other activities
conducted by the civil society (Non Governmental Organizations-NGOs) and activists,
which are sometimes supported by foreign grants or global environmental funding.
Currently in Indonesia, some corporations have begun to give intensive support to NGO
activities through the scheme of Corporate Social Responsibility (CSR).
In the context of global climate change, there are two challenging issues in Indonesia.
The first is deforestation and land degradation, including forest fires, legal and illegal
logging and land clearing for agricultural purposes. The second is the geographical
condition of the states which are vulnerably threatened by the impact of global warming
such as el Niño and la Niña.3
In terms of forest degradation, this forest is the wealthiest hub of biological diversity
in the tropics, but ironically, it has gradually diminished due to the policy of the
government and economic needs of the nation. According to the Ministry of Forestry in
their latest report (2007), from satellite data gathered in 2003, the protected forest area
was specified as 22.10 million ha (25.7%) conservation forest as 14.37 million ha
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(16.7%) and production forest as 49.50 million ha (57.6 %) from a total of 85.96 million
ha forest cover areas in Indonesia. This set of figures was calculated by consensus or
forest function, and did not include Central Kalimantan or Riau, though it did include
rivers.
In another set of figures, not including rivers, Indonesia’s total land area was given as
187.9 million ha. The total forested land was 93.92 million hectares of which 44.77
million ha (47.7 %) was primary forest, 45.15 million ha (48.1 %) secondary forest and
the rest (4.6%) was plantation forest, Even this larger total is far less than forest cover in
the 1950s which totaled 152 million ha and then went down to 119 million ha in 1985,
within the last 35 years alone, an area equal to 2.4 times that of Java and Bali Island
combined has been lost. The rate of forest loss 2000-2005 was given in the MOF report
as 1.08 million ha per year.
Indonesia’s forest degradation problem becomes one of global concern. The forest
loss seems to run counter to efforts to address climate change and global mitigation and
adaptation to climate issues. About 30-35% green house gases are caused by forest
degradation and forest fires. Indonesia’s emission of green house gases, through fires
and deforestation, is the third largest after the United States and China.4
Furthermore, Indonesia as a developing country vitally needs economic development
which is fundamentally based on the natural resources including the forest (e.g.
frequently from natural forest) and mining resources such as: gold, oils, nickel, gas and
coal, which are commonly found in the forested areas. Land and forest use frequently
causes a dilemma: forest cutting automatically influences the balance of the existing local
environment in each region, and often has a negative impact, being followed by heavy
floods, landslides, loss of fertile land and clean water crises.
On the other hand, the development problem also has significant impacts to the
environment due to lack of monitoring and management of the industries as a
consequence of development. In Jakarta alone, the MoE frequently found industries that
do not meet the environmental standards on waste management etc.5 Hard work must be
implemented by the industries in order to meet the standards imposed by the Ministry of
Environment together with civil society. Furthermore, the civil society is expected to
continue to be involved in the conservation and environmental movement. Nowadays
there are around 600 environmental and conservation NGOs with several focuses starting
from conservation, coastal area: protection of coral reefs, climate change, to waste
management in urban societies such as Jakarta and Surabaya.6

2. The Impact of the Climate Crisis in Indonesia
Climate change is a threat faced not only by the western states but also the Muslim world.
In Indonesia, awareness has increased due to the degradation of local and regional
environments. The Indonesia as an archipelago is in a vulnerable position with regard to
environmental and natural disasters. Geologically, it’s on the area of the ‘Pacific ring of
fire’ which stretches from the north of Sumatra to the Pacific Islands. They are shifting 12
cm annually. The country is frequently shaken by tectonic or volcanic earthquakes due to
the dynamic shift of the tectonic plate, which also influences volcanic activity.7 These
phenomena are pushing the policy makers to raise the community’s awareness of the
disasters that could occur.
Indonesian people have already suffered from climate crisis, and totally understand
the extreme climate phenomena such as La Niña ( that cause heavy rain fall) and its
opposite of El Niño (that causes long periods of dry season) which has caused drought
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and failed harvests. El-Niño occurred in 1982/1983 and 1997/98 which caused the failed
harvest—because rice production was delayed and so failed—also forest fires mostly in
Kalimantan and Sumatra. The policy makers have been made aware that these two
climate phenomena have a large capacity to shake the nation’s economic stability, food
harvest liability and in the end cause uncertain conditions. As noted by Irawan (2002) the
trend of these two observable facts of environment seems to be increasing. Based on the
Southern Oscillation Index (SOI) values during the 1876-2000 period, the frequency of
El Niño tended to increase from once in every 8 years during the 1876-1976 period to
once in every 4 years during 1977-2000. The El Niño events with the highest intensity
were recorded in 1982 and 1997 with the annual average SOI values were 21.4 and -18.1
respectively8. Therefore the frequency of floods and drought in Indonesia is increasing,
and the adaptation to and mitigation of global climate change is vital.
The other crucial climate impact that might be a bigger challenge to this country is
the rise of global sea level rise caused by melting glaciers and ice caps into the ocean and
thermal expansion of ocean water. As the temperature of the water rises, the difference in
density will allow the water to spread. Current evidence of global warming includes the
widespread retreat of glaciers on the five continents. Rise in temperature will accelerate
the rate of sea-level rise. This could make flooding more severe especially during heavy
rainfall.
IPCC published its assessment in February 2007 and noted that the sea level had risen
by an average of 0.18 cm annually and was predicted to rise by up to 0.31 cm over the
next decade.9 An archipelagic country such as Indonesia with over seventeen thousands
of islands and islets, is threatened by this impact. Susandi (2007) projected the increase
of the average sea level in Jakarta Bay as high as 0.57 cm/ year. Using baseline data from
1925, the trend of the average sea level is projected to have a linear increase until 2050.
The same study predicted the average depth of inundated area to vary between 0.28 to
4.17 meters in the year of 2053. The effect of sea level rise coupled with that of land
surface decline will have tremendous effects on Jakarta. The study concluded that the
decline of land surface contributed more to the alluvium in Jakarta Bay that the average
trend of land surface decline in Jakarta and was as high as 0.8 cm/ year.10
A study conducted by Susandi et al (2008), indicated that in 2010 the sea level would
increase by 0.40 m then consequently 7,408 km coastal areas in Indonesia would be
inundated, if the level rose to 0.56m (2050) then 30,120 km area would be inundated in
2100, if the sea level rose to 1.10 m, around 90,260km211 would be inundated. This
means that all coastlines in Indonesia will be submerged, and an area as large as five
times of Kuwait state would be inundated.
The evidence for these situations is quickly mounting up, starting last May, 2007, in
some areas in Jakarta, with the impact of the extreme phenomena of tidal waves that
were unexpected in Jakarta and caused sea level to reached some coastal villages.
The Meteorology and Geophysics Institute (BMG) states that the phenomenon was an
abnormal situation and a first time occurrence in some affected areas. Around the same
month, similar tidal waves also occurred in a number of spots in Indonesian seas – the
Southern Beach of Nusa Tenggara, Bali, Java, the cape western coast of Sumatra from
Nanggroe Aceh Darussalam the West Sumatra. 12 The Meteorologists predicted that this
is a wave phenomenon was caused by eastern monsoon oscillation that interacted and
collided with the seas and spread along the beach. Another explanation said that the tidal
waves happened because of atmospheric tides, e.g. the wave movement that was
influenced by the gravitation power of the moon and the sun.
A study was also conducted by Susandi et al (2008) for the Banjarmasin City
(Southern Kalimantan). This is a province that relies on river streams and also the
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floating market. The sea level projected of Banjarmasin was assessed for the years 2010,
2050 and 2100. According to the projection, the water will reach to 0.37 m for 2010, 0.48
m in 2050, and 0.934 fro the year 2100. Some sub-districts (kecamatan) will be affected
by the sea level increase, among others Kecamatan Banjarmasin Tengah, Banjarmasin
Utara, Banjarmasin Barat, and Banjarmasin Selatan.13

3. Response to Climate Change
In December 2007, Indonesia hosted COP -13, the United Nation Framework for Climate
Change (UNFCC) in Bali. The hosting of the conference has attracted national and
international concern about the impact of global warming and climate change. The forum
has assembled over 10 thousand people for the conference: government officials, local
communities, NGOs and stakeholders including the religious leaders showed their
concern in the parallel events to create statements in addressing climate problems. In
response to the climate problem in Indonesia, one of the Islamic leaders from Indonesia
Dr Din Syamsuddin stated in the forum:
Indonesian religious and traditional leaders are aware that at no other
time has the science of climate change been more robust than today.
At no other time, too, have the impacts of climate change become more
apparent and deadly, particularly for developing countries including
Indonesia. Climate change is already damaging the ecosystem and
endangering the lives and livelihood of millions of people. It affects
the whole planet and threatens human beings living in all countries on
all continents.14
Actions in response to global warming in Indonesia have been going on since the 1990s;
ever since Indonesia’s government formally ratified the United Nation Framework
Convention on Climate Change (UNFCCC) as UU No 6 /1994 and further all
stakeholders –including many NGOs--have started campaigns to address global climate
change. The climate challenge has become a substantial issue due to the environmental
disasters that were triggered by climate distress. Subsequently the government has also
become an active administration by participating with other states and ratifying the Kyoto
Protocol as a national law in 2004 (UU No 17/2004).
Actually, the concerns of religious leaders in Indonesia are the starting point for the
people’s concern. As a nation, Indonesia puts religion in a strategic role in order to
respect ethical and moral values. Islam, as the major religion, possesses a
correspondingly greater opportunity to take part in the democratic world. Religious
figures play an important role due to the numbers of their followers and thus have a major
voice. Therefore, environmental agencies including NGOs and governmental agencies
(Ministry of Environment and Ministry of Forestry) work in close co-operation with
Islamic institutions such as NU and Muhammadiyah in order to popularize the
environmental movement.
Such religious community organizations play an important role in providing
guidelines for their communities in order to perform economic, civic, and public related
activities relating to, for instance, global warming issues along with other environmental
and conservation activities.
Mass organizations such as Muhammadiyah and NU in Indonesia also serve as a
positive base for environmental organizations – for instance CI, WWF and Walhi – to
form partnerships. With the existence of the religious-based organizations, secular
organizations like Conservation International can synergize their awareness and
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conservation action programs through their network in order to further reach the “grass
roots”. Besides that, cooperation is also developed with religious-based educational
institutions and universities like Universitas Islam Negeri (UIN) Syarif Hidayatullah,
Jakarta, UIN Walisongo, Semarang, the Islamic College for Advance Studies (ICAS) and
several Pesantren (Islamic Boarding Schools) all over Indonesia. At the local level,
activities are carried out together with the Imams and Khatibs who are based in remote
villages. They are briefed on environmental conservation, current issues on global
warming, and the obligation to maintain the ecosystem in balance for our future
generations.
As for climate change, religious leaders – especially Muslim – have given positive
responses and support the work programs of these environmental institutions; for instance
Conservation International conducted Fiqh Lingkungan, May 2004; and International
Colloquium Fiqh Lingkungan, June 2007 attended by Muslim environmental experts and
religious figures in Indonesia15-16. In the implementation, religious figures’ fatwas
(advice/instructions) on the environment have also been issued as a form of guideline in
response to environmental changes including climate change. A detailed description of
this kind of activity is explained under the following sub-section: Muslim Projects for
Climate Change below.

4. Muslim Projects for Climate Change
In order to get an overview of Muslim efforts in Indonesia in response to climate change
and global warming, I have divided this section into two categories. First, national efforts
in Indonesia – the government’s policies to provide clear guidelines for the nation to
address climate change. Second, efforts by the community – either collectively or
individually – both religious-based and non-religious, but working together or in
partnership to address climate change. These two items cannot be separated since they
rely on each other, thus national efforts overall can be seen as a gathered effort of
Indonesian people with a Muslim majority.

4.1. National Efforts in Indonesia
Nationally, Indonesia has participated in several global projects and is involved in the
best practice project to implement the Kyoto Protocol in accordance with the global
commitment. For example the Clean Development Mechanism (CDM) a scheme in the
Kyoto Protocol of international targets to reduce global emission has been implemented
through several efforts. According to the World Bank (2007) Indonesia has at least 235
MtCO2e (metric tonnes of CO2 equivalent) of emission reduction potential that can be
developed as CDM projects, ranging from reduction of gas flaring in large oil and gas
facilities, to development of geothermal and other clean and renewable energy sources, to
production of biogas from agriculture and animal waste.17
However, at present only 11 projects have received approval from the Designated
National Authority (DNA) of CDM. Of these, eight have been registered by the
Executive Board of CDM with a potential to produce 13 MtCO2e. From the registered
projects, most are renewable and waste management projects. Compared with the
potential, this is not significant.18 The latest according to MoE, Indonesia has received 16
CDM projects registered in the executive board19. In this case, Indonesia’s CDM progress
is rather slow compared to other countries, such as China, India, or even Malaysia. Up to
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now, all 154 Indian registered projects generate 145,565,410 tCO2e of emissions
reduction which are more than 10 times Indonesia’s number.20
A further effort has been designated at the level of policy makers. Growing concern
about global warming has brought the local policy to be more proactive in protecting
their natural forest. The Government of Aceh for example has declared a ‘logging
moratorium’, as a commitment to stop all the logging activities since June, 6 2007. Land
use and deforestation control is a potential factor in reducing the greenhouse gases, as it
is currently estimated that 20% of CO2 released is caused by the land use and land use
change and forestry (LULUCF). Hence the natural forest area is a key factor in
stabilizing emissions with their function as a carbon sink. The magnitude of
deforestation in Indonesia would be, in accordance to the latest forest degradation figure
in 2000-2005, 1.8 2 M/ ha per year. Thus the greenhouse gases potentially being released
would equal 93.6-280.7 million tons of carbon per year. 21
Even though the climate response in addressing the climate issue is still at the
preliminary phase, at least the importance of adaptation to climate change has already
been acknowledged in the country’s Mid-Term National Development Plan. Prior to the
Conference of Parties (COP) 13 last year, a draft of the National Strategy on Adaptation
was completed. The draft contains a compilation of research activities, identification of
adaptation issues that need to be revised and expanded with implementation experience
of UNFCCC methodology.
At the national level actions in response to global warming are on the national
agenda. According to the Ministry of Environment (Kementerian Lingkungan Hidup), the
terms of actions were mentioned in the Mid Term National Development Plan (Rencana
Pembangunan Jangka Menengah Nasional - PRJM) 2004-2009. In November 2007, the
MoE published the National Action Plan, endorsed by the President of Republic of
Indonesia, which included the Long Term National Action Plan for Climate Change
(2005-2025). The outlined action for climate change is as follows:

4.1.1.Mitigation
Mitigation: efforts to decrease the flow of global green house gas emissions so that the
concentration in the atmosphere is at a tolerable level. Even though Indonesia is not
obliged to reduce its green house gas emissions, the condition of this country as very
vulnerable to climate change makes it crucial to be involved, especially in the energy
sector and in land use and land use change and forest (LULUCF).

4.1.1.1 Energy Sector
Indonesia currently is a net importing country and in 2008 resigned as an OPEC member.
This was done since Indonesia’s oil production was not sufficient and the oil wells –
especially crude oil – are no longer productive enough to supply domestic energy
demands, let alone export.
Based on the year 2003 data, Indonesia’s energy composition consists of 54.4%
natural oil, 26.5% natural gas, 14.1% coal, 3.4% HEPP, 1.4% earth heat and 0.2%
renewable energy. During that year, CO2 emissions reached 258.67 million tonnes.22 In
its action plan, the Indonesian government has determined a mixed energy target of 20%
oil, 33% coal, 30% natural gas, 5% biofuel, 5% earth heat, 5% renewable energy and 2%
liquefied coal. If emission reduction is not carried out, CO2 emission from the energy
sector in Indonesia could reach 1,200 million tonnes in 2025.
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The President has issued a decree (PEMPRES 5 - 2006) that determined the above
targets through energy diversification programs, energy conservation and clean
technology implementation (such as Carbon Capture and Storage-CCS).23

4.1.1.2 LULUCF Sector
The forest area potential as carbon sinks in Indonesia continues to decrease due to land
use and forest function changes. According to the Ministry of Environment, the forest
area that has been converted to other uses and land use change and forest (LULUCF)
amounts to 53.9 million hectares. This potential resulted in the loss of 2,1GtCO2e carbon
absorption per year in 2005. The stock forest in conservation areas, protected forest and
production forest, both primary and logged areas, or areas that have been degraded
amounts to 115 Gton CO2e.24
The rapid land conversion in Indonesia is caused by various complex factors that are
not easy to resolve. Land and forest usage change in a very large country – such as
Indonesia – is a massive challenge. Forest fires, illegal land sabotage, illegal logging are
several of the many causes.
Thus priorities are written into the action plan for the medium term: resolving illegal
logging, forest and land rehabilitation, forestry sector restructuring including
HTI/Industrial plants forest and Community Forest development acceleration,
empowering communities around the forest, forest area determination with clear status
etc.25
The Ministry of Forestry targeted 36.31 million hectares for land rehabilitation in
three periods up to 2025. This amount was calculated based on the 53.9 million hectares
of degraded forests.26
A new initiative to maintain existing natural forest is also being carried out; through
the REDD (Reduction Emission for Deforestation and Degradation) incentive scheme:
the Ministry of Forestry, along with the stakeholders in Indonesia, is currently preparing
a REDD scheme and implementation guidelines for the near future.

4.1.1.3 Marine and Fishery Sectors
The marine sector is an important factor in Indonesia since 2/3 of the country is water.
Thus, marine activities and fisheries can be analogized as a body with its internal organs
i.e. Indonesia’s land. Coastal ecosystem, plants and sea biota (including coral reefs,
padang lamun mangrove and open sea). All these have the ability to act as a carbon sink.
Therefore maintaining Indonesia’s marine sustainability and coastal ecosystems is an
important part of global mitigation efforts to address climate change.
The total amount of carbon absorbed by the marine and coastal ecosystem in
Indonesia each year is estimated around 245.6 million tonnes of CO2.27 Because of this,
the Indonesian government has put efforts into conserving marine and coastal ecosystems
in order to protect them from forest clearing and unfriendly harvesting. The Minister of
Marine and Fisheries in 2003 gave his commitment to protect Indonesia’s Marine
Protected Area (MPA) to 10 million hectares marine conservation areas in 2010.
Currently Indonesia’s marine conservation area is around 8.3 million hectares. This area
will be increased to 20 million hectares in 2020 28. Mangrove ecosystem plantation has
been conducted in various areas by involving the community both collectively (e.g.
through NGOs) and individually. In addition to this, reef rehabilitation efforts are
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currently being carried out by the community in cooperation with NGOs specializing in
the coastal areas.

4.1.2 Adaptation
Adaptation is the effort to provide responses in order to reduce climate change impact on
life. When climate change becomes a phenomenon that cannot be prevented, adaptation
becomes the most effective means. Guidelines on adaptation are not as clear as
mitigation which has clear actions and efforts, e.g. reducing emission through CDM and
the Kyoto Protocol schemes. Adaptation is a phase that has not been carried out by many
parties. Despite this, the government has tried to mainstream each program both at the
national and local level to run in parallel with adaptation efforts addressing climate
change.29 Thus development efforts in several sectors must refer to global warming
issues and include adaptation efforts. Based on the Action Plan for Climate Change
developed by the MoE, several adaptation measures that have been carried out are: Water
Resources Sector, Agriculture, Marine, Seashores and Fisheries, Infrastructure, Health,
Forestry and Biodiversity.

4.1.2.1. Water Resources Sector
Indonesia has declared the Gerakan Nasional Kemitraan Penyelamatan Air (GN-KPA) /
National Action for Partnerships to Save Water on 28 April 2005. This act basically
guides six strategic components:
 Spatial planning, physical construction, land issues and population
 Forest and land rehabilitation along with water resources conservation
 Water destruction level control
 Water quality management and water pollution management
 Water use control and water demand management
 Fair, efficient and sustainable water resource utilization30
An example at the action level, implemented for adaptation, is the water resources
management by the Public Works Agency (Dinas Pekerjaan Umum) by cooperation with
GTZ to overcome land water supply issues. This Project aims to reevaluate potential
areas for rice production in the agricultural sector. Besides that, on the national level it
serves to review the Rencana Tata Ruang Wilayah (RTRW)/Area Spatial Planning. With
the new spatial plan, there is a new law/UU that arranges adaptation to climate change.
At the Project level, a Project in Nusa Tenggara Timur on water problem solutions have
been carried out since this area is most vulnerable to water supply shortages in the dry
Season due to low ground water stock and low rainfall. The approach is integrated with
low- carbon emission, which is hoped to be an example for simultaneous adaptation to
and mitigation of climate change.
Cooperation has also been conducted with KLH and GTZ to review the vulnerability
assessment in NTB by determining a location for a climate village pilot project. This
activity is conducted in order to ensure safe energy, and low carbon emissions. It is
hoped that this example will increase awareness of climate change.
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4.1.2.2. Agriculture and Health
Climate change often becomes the cause of harvest failure in Indonesia. The failure is
often caused by two extreme climate conditions resulting in drought and floods. During
the period 1981-1990, harvest failure caused a loss of 100,000 tonnes in each regency31,
meanwhile during the period 1991-2000, the loss increased to 300,000 tonnes in each
regency.32
As an example, the Indramayu regency which is considered as the rice warehouse in
West Java’s agriculture area, experienced a loss of 25,644 ha (2000) and 50,000 ha in
2004 caused by extreme rainfall during January and February caused by La Niña.
Meanwhile El Niño in 1997 caused drought, 47,995 ha rice fields and in 2003 there were
7,896 ha that did not receive adequate water and experienced drought.33
To address this issue, research is continuously conducted by the Department of
Agriculture in order to obtain seeds that are able to adapt to climate change; for instance
the search to obtain plant and rice seeds able to survive in a high salinity area. To
overcome land and water crises caused by sea water intrusion, research for low-emission
fertilizers is also being conducted.
In the health sector, the government has responded by providing an action plan along
with activities such as health briefings for community on the impacts of climate change
such as dengue fever, malaria, and other tropical diseases along with research on several
diseases that might arise due to the impact of climate change. Civil society institutions
such as PMI (Indonesian Red Cross) have designed climate change programs into their
work objective by conducting herbal treatment for viruses predicted to develop when the
temperature rises.
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Figure 1. Extreme climate occurence (La-Niña) effects on floods and rice
field damages (2000 and 2004) in Indramayu Regency.
(Boer, in Subagyo 2007)

4.2. Grass Roots and NGO Efforts
With regards to activities involving the Muslim community in Indonesia to address
climate change, it must be acknowledged that even though they exist, they are not
significant. The climate change program and Islam have not become the grass roots and
national Indonesian NGO mainstream. But in several aspects, environmental awareness
(in general) for the Muslim community have begun by involving the communities’
Islamic leaders (Ulama) and scholars to review Islam’s teaching on environmental
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conservation. The Ulama and scholars network in Indonesia have begun to pay more
attention to this issue in line with the concern of Muslims who want to live their daily life
according to Islam. One of the reasons is that the mainstream and solutions to
environmental problem usually have a foreign approach that is usually hard for Muslims
to accept. With the efforts of the Muslim scholars and activists, slowly the Muslim grass
roots activists are beginning to be moved and the middle class Muslims are also
beginning to realize the importance of maintaining and conserving the environment.
On the practical level, many Muslims individually conduct environmental activities –
even though not focused on climate change – professing that their motivation was based
on their religious beliefs.34 Besides this, several years ago several pesantren (Islamic
Boarding School) received the Kalpataru35 environmental pioneer award for their creation
of environmental conservation project and direct wisdom in maintaining the environment.

4.2.1. Conservation Education trough Islamic Ethics
Islamic environmental ethics in Indonesia were introduced by Fazlun Khalid in 2002
through a workshop using Al-Qur’an, Creation and Conservation approach. This
material is the training to trainers (ToT) material that was first conducted in Sungai
Penuh Jambi, Sumatera and Pondok Pesantren Al Washilah Garut.36 In 2006, Fazlun
introduced a similar event in cooperation with Conservation International Indonesia, by
conducting a workshop on Islam and Natural Resource Conservation in Mandailing
Natal. Then WWF, Conservation International Indonesia and Islamic Foundation for
Ecology and Environmental Sciences (IFEES) carried out another workshop, in the same
year and using the same method, with ulama and Islamic figures in Nangroe Aceh
Darussalam.37
In 2004, INFORM facilitated a meeting of Ulama to develop environmental Fiqh,
involving 33 pesantren ulama and several environmental activists to compile Islamic
wisdom on environmental and nature conservation. The Fiqh al Bi’ah report, became the
initial document that assisted several activities connecting Islam and environmental
understanding. This report has been distributed around 5000 copies all around Indonesia
and can also be downloaded at Conservation International Indonesia’s website and has
become the reference for pesantrens and environmental activists who have direct contact
with the Islamic community in their work. Several pesantren have adopted it and have
started to teach fiqh al bi’ah and included it in their curriculum, for instance Pondok
Pesantren Darul Ulum Lido, Bogor.38
Awareness activities using Islamic and environmental ethics in Indonesia became
more complete with the Fiqh al Biah document along with books published on Islam and
the Environment. Several universities have seen the Islam and Environment phenomenon
as an important subject. For the first time in Indonesia, Kajian Islam dan Lingkungan
(Islamic and Environmental studies) have been established by Universitas Islam
Walisongo Semarang, in 1995. The university then developed undergraduate and
postgraduate programs on Islam and Environmental studies more comprehensively.
Universitas Muhammadiyah Jakarta (UMJ) followed their example by establishing a
postgraduate program on Islam and Environment in 2007, and UIN Syarif Hidayatullah
Jakarta is planning to open a postgraduate program on Islam and Ecology.

4.2.2. Tree Planting
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Tree planting actions in several areas in Indonesia have been done by the government; the
trees were planted voluntarily by the community, the majority pioneered by the pesantren
(Islamic boarding school). Adaptation projects through tree planting driven by pesantren
were conducted in several areas, such as Ma’had Al- Zaytun, that have planted teak and
other trees amounting more than 300,000 on a 1200 ha area. Pondok pesantren Al
Wasilah in Garut rehabilitated 35,000 ha of critical land through 112 groups in several
villages driven by the Pesantren Al Wasilah Head KH Ahmad Thonthowi Musaddad.39
Another example is Tuan Guru: Hasanain Juwaini, one of the ulama who inititated
the “Menggagas Fiqh Lingkungan (Fiqh al Biah)” forum “greened” 30 hectares of the
pesantren Al Haramain area in Nusa Tenggara Barat (NTB) with various plants. Besides
that, he also implemented environmental da’wah, provided free seed for the community
and pioneered land rehabilitation in NTB. In 2005, several pesantren around the Gunung
Gede Pangrango National Park in Sukabumi, Cianjur and Bogor were involved in the tree
planting action with Conservation International Indonesia, planting several native plants
including several plants with economic values that have potential to boost the pesantren’s
economy.40 The tree planting activities with pesantren still continue up to now in
cooperation with other partners. Basically pesantren are potential partners to conduct real
environmental actions since these schools are very close to the society and surrounding
community.

4.2.5 Environmental Fatwas
Environmental Fatwas are becoming one of the most important “icons” to involve
Muslims in environmental conservation in Indonesia. The ulama in the Majlis Ulama
Indonesia (Indonesia Council of Ulama—MUI) issue fatwas according to the questions
and needs of the community in order to provide explanations according to Islam’s shari‘a
applied in daily life. In response to illegal logging, forest fires and illegal mining, on 13
December 2006 or 22 Zulqaidah 1427 Hijriah, Komisi Fatwa Majelis Ulama Indonesia
(MUI) Wilayah IV Kalimantan provided a response by issuing two fatwas on: Illegal
logging and illegal mining, and the burning of forests and smoke-clouds.
The Head of Ijtima’ Komisi-Komisi Fatwa MUI Wilayah IV Kalimantan (Fatwa
commission for Indonesian Council of Ulama regional IV, Kalimantan, which includes
Central, South, East and West Kalimantan) in Banjarmasin, Prof Drs HM Asywadie
Syukur LC stated that MUI felt it important to issue a fatwa on illegal logging and illegal
mining, as a guideline for the community.41
There is no research yet on the impacts of the two fatwas, but when I visited central
Kalimantan during the 2007 dry season, I found a different atmosphere there: unusually,
there are not as much haze and forest fires as the previous years. At the same time, the
Central Kalimantan government has tightened the fire control which succeeded in
reducing up to 91% of hot spots: compared with 2006 when there were 42,100 hot spots,
in 2007 there were only 3,700 hot spots left. Even though there are no clear indications
that the decrease in hot spots were caused by fatwa, it was clear that the public awareness
increased with the fatwa phenomenon; which in this case was able to support the policy
makers in taking firm action to overcome environmental problems including forest fires.
In line with the above, the government is becoming stronger due to the support from
the ulama in eliminating illegal logging and illegal mining rimes, since besides breaking
the law, religion also condemn it according to the fatwa issued by Majelis Ulama
Indonesia.
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4.2.6 Eco-Pesantren Program
Eco Pesantren is an effort to raise environmental awareness starting from Islamic
schools. This program was initiated by the MoE with the assistance of NGO partners and
the pesantren world itself. The reason for MoE to work with pesantren is because of the
potential power held by these Islamic schools. There are 17,000 pesantren in Indonesia,
which have very strong roots in the community. Besides that, there are 10 Pondok
Pesantren who received the kalpataru - the highest environmental award in Indonesia –
for their initiative in pioneering environmental conservation. Usually pesantren can
support themselves without government aid. The objectives of the eco pesantren are,
among others:
 Raising awareness that Islam’s teaching is the guideline for environmentally friendly

behaviour
 Implementing Islam’s teaching in daily activities
 Empowering pesantren communities to improve the environmental quality based on

al-Qur'an and al Sunnah
 Increasing activities that have value added from economical, social and ecological

aspects
 Making the pondok pesantren into environmentally conscious learning centres for the

pesantren community and surrounding community
 Socializing environmental materials in the pondok Pesantrens’ activities
42

 Developing pondok pesantren areas that are good, clean and healthy.

This eco pesantren program is still in the initial phase, but managed to encourage Islamic
educational institutions to care more about the environment, especially climate change
and global warming issues. A lot of pesantren have taken their own initiatives for
environmental conservation, which should be passed on to other pesantren in order to
raise awareness about climate change mitigation and adaptation. The Eco Pesantren
media serve as long term socialization efforts to involve Muslims at the grass root levels
in caring about the environment. Several examples of pesantren that care about the
environment are: pesantren Nurul Iman in Bogor, which has become a pioneer in waste
management; Yayasan Pondok Pesantren SPMAA at Desa Turi, Lamongan, East Java,
with their biogas.
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The Environmental Crisis
and Global Violence:
A Matter of Misplaced Values

Richard Foltz
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Abstract
The most pervasive and dangerous form of global violence today is violence against the
Earth’s life-support systems. Environmental degradation is directly linked to other forms
of violence such as war, poverty, and oppression. In the environmentally-fragile and
overpopulated Middle East, these linkages are all the more pronounced, though they are
often obscured by political and other factors.The environmental crisis has arisen due to a
crisis in values. All over the world, traditional value systems which taught respect for
natural resources have been overwhelmed by the values of the Religion of the Market, in
which all things are reduced to mere commodities for sale. As the major source of values
in the world today, the Religion of the Market is the primary agent of global violence
against humans and against the Earth in general. In the Middle East, where most people
identify as Muslims, Islam can serve as a counterbalance to the Religion of the Market,
but for this to happen Islamic teachings on the environment need to be better articulated
and more broadly disseminated than has been the case to date.

Keywords
Environmental crisis, Violence, Globalization, Environmental values, Religion of the
market

As the Iranian philosopher Seyyed Hossein Nasr observed half a century ago, long before
most people realized the extent of damage human activities were doing to the Earth’s lifesupport systems, the environmental crisis is fundamentally a crisis in values. In other
words, we have been behaving in ways which show a marked lack of awareness and
appreciation for the very ecosystems which make our own survival possible, indicating
that we do not value them as we should. In fact we are, as Stanford biologist Paul Ehrlich
describes it, vigorously sawing off the very branch we are sitting on, thinking only of
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how much we can sell it for as firewood. Yekī bar sar-e shākh bon mīborīd, Khodāvand-e
bostān nazar kard va dīd.
Indeed, we have made buying, selling and consuming into values unto themselves,
into ends rather than means, and we have allowed every last thing in our universe, even
love itself and some would say religion as well, to be reduced to mere commodities to be
thrown at the mercy of the Market. Day in and day out we hear ourselves referred to as
“consumers,” which has become our primary identity, and we accept this without protest.
We allow decisions to be made on no other basis than the maximizing of profits for those
fortunate or ambitious enough to control something they can profit from, even though the
benefit rarely if ever reaches most of us, and even though the costs of these decisions are
passed onto those least able to bear them. What kind of value system allows us to make
such choices?
The primary source of values in any society is religion, and this is inescapable. Even
atheists cannot live outside the framework of their culture in which they have been
immersed since birth. (This is why Marxism is sometimes referred to as a Judeo-Christian
heresy, since its starting point was the mindset and worldview of Christian Europe.) Most
people are not atheists, but they often find ways of interpreting their received religious
values in ways which can seem to support whatever agenda they happen to be pursuing.
In such cases values can appear to have been greatly distorted when compared to earlier
interpretations. Sadly, one result of such distortions is often violence.
The most pervasive and dangerous form of global violence today is violence against
the Earth’s life-support systems, what we typically refer to as the environment.
Environmental degradation is directly linked to other forms of violence such as war,
poverty, and oppression, though these linkages are often obscured by political and other
factors, and sometimes deliberately so. To paraphrase Paul Ehrlich again, those who
understand our dependence on ecosystems realize that the environmental crisis is the
shaky stage on which all other human dramas are being played out—if the stage
crumbles, none of the rest will matter. To cite another image used by environmentalists,
the various human struggles we see around the world today are like fighting over
possession of deck chairs on the Titanic. Yet we persist in treating the environmental
crisis as merely one issue among many, rather than as the central issue that it is. How can
we deceive ourselves so? We seem capable only of perceiving threats assaulting us headon, failing to notice the far greater threat right under our feet. Perhaps, distracted by the
need to dodge punches aimed at our faces and bodies, we are unable to see the fault lines
we’re standing on which are beginning to crack.
We worry a lot about bombs, but we should be a lot more worried about water. Water
is so vital to life that even the richest of the rich cannot live without it. We will die from
lack of water before we will die from lack of anything else. If our Palestinian and
Lebanese brothers and sisters have been living in mortal danger from military incursions
into their lands, a far greater danger is posed by the siphoning off of groundwater from
the West Bank to fill Israeli swimming pools.
Here in Iran, where the threat of a US invasion continues to loom, the natural water
cycle which used to be respected by the ancient qanat system and Islamic law has been
broken in modern times by the ongoing application of water management policies and
techniques imported from the US, where ironically many of these same policies and
techniques are now being abandoned as unsustainable. Even in my home country of
Canada, which possesses the largest freshwater reserves on the planet, repeated droughts
in the Western provinces suggest that something is not right with the way we are doing
business. What then can we say about Sudan, Niger, or Rajasthan? Worldwide, a third of
the total human population lives in daily deprivation of access to that most vital of all
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resources, water. What greater violence can there be than inflicting the unbearable, and
ultimately fatal torture of unabated thirst?
Of course we have also commodified the soil, and now, with sellable pollution
permits, the air we breathe as well. Wherever there is commodification we can see the
same result: a commodity is valued only to the extent that people are willing and able to
pay for it. Economists today speak quite openly and unashamedly about the need for
people to be willing to pay for clean air. Within the current value system, air, water and
soil pollution are actually good things, because cleaning them up and treating the
illnesses they cause are activities that boost the GNP, that obscene measurement which
sees all forms of economic activity as being positive, failing to differentiate between
healthy versus unhealthy activities, just as it fails to take note of who actually benefits or
who suffers as a result of these economic transactions.
Again, the question must be asked, what value system has allowed, even encouraged
us to make these choices? Where are our traditional value systems in all this? Have the
religions of the world nothing to say? Unfortunately it would seem that most people
today have failed to note the emergence of a new, global Religion of the Market which
has superseded all other value systems by winning more converts in a shorter period of
time than any religion in history. Its success has been assured through the unchallenged
ability of transnational corporations to arrogate unto themselves virtually all of the
world’s power and wealth, with the connivance of increasingly subservient national
governments. The fact that a large proportion of these corporations and their leaders are
based in the US should not mislead us into imagining that the US itself is the dominant
power today, for Americans and even the American government have become hostages to
corporate power which has no fixed home and no loyalties. Power and wealth today are
mostly in the hands of a transnational elite that is truly global; whatever country they may
actually live in, today’s decision-makers share the interests of their own international
class and not with the people of any nation. Whatever cultural affiliation they may
pretend to claim, in fact the Religion of the Market is their only true ideology.
How then has the Religion of the Market achieved such success at the popular level?
This has been done through a massive global propaganda campaign funded by these same
corporate powers and their government lackeys, and spread through the missionary
apparatus of highly-paid advertising agencies and public-relations firms making false
promises of benefits for all. The priests of this new global religion are the so-called neoclassical economists of the Chicago school, whose mumbo-jumbo formulas nobody
understands but whom we all trust to instruct us in the proper ritual behavior so as to
appease our Market God. Our places of worship are the shopping centres, where we carry
out our ritual obligations to consume as much as we possibly can in the hope and belief
that this will bring us some kind of unspecified salvation. We are told that the juggernaut
of economic globalization is unstoppable, inevitable, and that it will benefit everyone, but
also that we must accept these claims on faith alone. In fact the evidence is clear that the
Religion of the Market works against the interests of the vast majority of people on this
earth, but anyone who attempts to point this out is massively shouted down as a heretic.
The Gospel of Globalization succeeds in winning converts not because it is true but
simply because it is louder than any other voice in the world today, its megaphones
provided by a global media almost entirely in the hands of its corporate champions. The
supposed universal validity of this new religion is demonstrated by the fact that it has
been embraced by people from all over the planet, Christian, Jew, Muslim, Hindu, and
Buddhist, as well as by so-called “secular humanists.” Like the universal faith systems of
the past, the Religion of the Market succeeds by claiming to be either compatible with or
superior to people’s existing faith systems. Thus, alongside those abject materialists who

134

IPCSS

---

claim to have abandoned religion altogether we also have Christians who believe that if
Jesus were alive today he’d drive an SUV and Muslims who believe that ostentatious
wealth is a sign of Allah’s special favor, Hindus who live as if Lakshmi were the only
one of their 33 million deities that mattered, and Buddhists spending millions building
high-rise nirvanas out of glass and steel.
And yet, because not everyone on Earth has agreed to join this new faith, the Religion
of the Market imposes itself all too often through violence, whether in the form of riot
squads breaking up peaceful demonstrations in the West or endless military occupations
meant to ensure an entire country gets put of for sale to foreign investors. For the most
part the victims of this violence are simply dismissed, using appropriately military
terminology, as “collateral damage.” You can’t make an omelet without breaking some
eggs, and anyway, the subtext reads, mostly such people are infidels who don’t believe in
the Market God. What is rarely acknowledged or admitted is that sooner or later, this
violence threatens all of us, faithful and unfaithful alike: the Religion of the Market, the
religion of boundless consumption, is a mother who eats her babies.
Given the righteous and uncompromising fervor through which the Religion of the
Market is propagated by its supporters, is it any surprise that resistance to this hegemonic
faith system often articulates itself in religious terms? Islamic jihad is but one form of
expression, conjuring Muslims’ life-or-death struggles of centuries past: in India we have
the Chipko “tree-hugging” movement, rich in Hindu imagery and vocabulary, and in
Thailand Buddhist monks are performing ordination ceremonies on trees to protect them
from being treated as mere commodities. In sub-Saharan Africa the Earthkeeping
churches blend a liberation theology-tinged Christian message with ancient animist
reverence for nature.
But one wonders whether in most cases the resistors have really understood the true
nature of their enemy. It is not a question of resisting modernity, technology,
globalization, or “progress” as such, for all of these terms have a range of possible
meanings and applications. I think what people are resisting is really the imposition of an
alien faith system which they intuitively sense sees them only as offerings to be sacrificed
at the altar of the wealthy and powerful. Mostly I suspect this awareness is subconscious
at best, and perhaps that is why global resistance to the Religion of the Market is
floundering. People cannot effectively fight an enemy without first accurately identifying
who, what or where that enemy is.
In Middle Eastern cultures the most significant factor informing received value
systems is Islam. Thus, for Muslims who do not accept the imposition of the Religion of
the Market as a substitute for their traditional value system, a reaffirmation of Islamic
values is the often most natural form of resistance. But a resistance to the Religion of the
Market which hopes to be informed by Islam cannot expect to find a ready-made
response in the experiences of the Muslim past. Islamic values and experiences must be
interpreted in light of the present challenge, and to date few Muslims have had sufficient
understanding either of the Religion of the Market or of the global environmental crisis to
enable them to do this.
Among those who have, we have already cited Hossein Nasr who has argued since
the 1950s that Islamic science and technology never lost sight of the sacredness of
Creation as occurred in the West. More recently we have seen interpretations such as
those found in the book Islam and Ecology which we edited in 2003, particularly the
environmentally-focused Qur’anic exegesis of Prof. Ibrahim Ozdemir, and the economic
critiques of Fazlun Khalid and Prof. Yasin Dutton which link un-Islamic banking
practices with unsustainable development. The past decade has seen a flourishing
throughout the Muslim world of environmental organizations which seek to apply an
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Islamic understanding of environmental ethics, and many of these organizations have
emerged right here in Iran.
Yet for the most part, it must be admitted that for most of the world’s Muslims today,
as for people everywhere, environmental concerns are not seen as central. At best, they
may be included within a litany of other problems and injustices many of which are
accorded equal or greater weight. This is a misperception and a mistake. Our very
survival as a species is in jeopardy. At best, it is virtually certain that our children and
grandchildren will inherit from us an impoverished and diminished planet, due to our
own arrogant refusal to respect and abide by the laws of nature. At worst, they may
inherit nothing at all.
In repeatedly choosing to value the interests of the immediate present over those of
the future and the interests of rich elites over those of the vast majority who are poor, we
are faithfully following the logic and dictates of the Religion of the Market, but we are
also violating natural constraints laid down since the time the Earth was created, and our
children will pay the penalty for our criminal negligence. Whether Muslim, Christian,
Jewish, Hindu, Buddhist, or secularist, we have whether wittingly or not allowed
ourselves to live and act as members of a faith which believes only in consuming as much
as we can as fast as we can (what economists call “efficiency”) without regard for the
consequences to others or to ourselves.
In a world where human numbers and human desires seem to be increasing without
restraint, the finite resources of our common earthly home seem destined for the hands of
those who remain bent on taking all they can, whether by persuasion or by force. The
ultimate source of violence, and of environmental degradation as well, is greed. The
Religion of the Market, which has made greed into a virtue, is thus a religion of violence.
If we recognize this fact, and oppose the spread of this religion of death, we may yet find
the way (or the way back) to a value system in which natural limits are recognized and
resources are distributed equitably, and where those who would use violence to take more
than their share are condemned as outcasts instead of being celebrated as heroes.
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Angel Rabasa and F. Stephen Larrabee, The Rise of Political Islam in Turkey,
Santa Monica, Arlington, and Pittsburgh: the RAND Corporation, 2008. 155
Pages. ISBN: 978-083-3044-57-0

This monographical research sponsored by the Under Secretary of Defense for Policy and
conducted within the International Security and Defense Policy Center of the RAND,
National Defense Research Institute, describes the politico-religious landscape in Turkey
and the relationship between the state and religion, and it explores and evaluates how the
balance between secular and religious forces has changed over the past decade,
particularly since the Justice and development Party (Adalet ve Kalkınma Partisi (AK
Party)) came to power in 2002. The study also assesses the new challenges and
opportunities for U.S. policy in the changed Turkish political environment and identifies
specific actions that the United States may undertake to advance the U.S. interest in a
stable, democratic, and friendly Turkey and, more broadly, in the worldwide
dissemination of liberal and pluralistic interpretations of Islam. It is understood that
RAND aims to understand Turkey’s religio-political situation by this monograph, to
improve some scenarios, and to benefit from its conclusions and implications for U.S.
policy.
Chapter one of this report, namely introduction, examines the general condition of politicsreligion relations in Turkey. In this chapter, the writers say that Turkey is a secular/laic state,
but Turkey is also a country where religion is a deeply influential sociological factor.
Also they shortly examines the process in which the AK Party was generated.
Chapter Two discusses Turkey’s Islamic landscape, including the origins, development,
and distinctive features of Islam in Turkey. The report, in this chapter, considers the
characteristic structure of Turkey’s Muslimness, the historical roots of the present Islamical
structure and religion-state relations, the relationships between ethnicity and religion,
religious groups and movements in Turkey, etc. The writers claim that the modern Turkish
state institutions controls religion.
Chapter Tree explores the domestic and international factors that contributed to the
development of political Islam in Turkey and, specifically, to the rise of the AK Party. This
part of the report discusses the evolution of religious-right parties, and how the AK Party
has succesed, and the difference of the AK Party from the other parties such as the
National Salvation Party, the Welfare Party, the Virtue Party, the Felicity Party.
According to this report, the founders of the AK Party, by contrast, were open to
cooperation with the secular establishment. The AKP program emphasizes the party’s
loyalty to the fundamental values and constitution of the Turkish Republic. While the AK
Party has Islamic roots—many of its leaders, including Erdoğan and Gül, came out of the
Milli Görüş movement and had been members of the Welfare and Virtue parties—the AK
Party defines itself not as an Islamic party but as a conservative democratic party similar
to Christian democratic parties in Western Europe.
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The title of Chapter Four is “The AKP in Power”. In that part, the report examines the AK
Party’s record in power, its relationship with the military and with non-Muslim minorities,
The Reconfiguration of Turkish Politics, whether The AK Party is a new synthesis or
Islamism in disguise, green money, the headscarf controversy, the Imam-Hatip Schools
controversy, the AKP and Kurds, and the AKP’s uncertain future, etc.
Chapter Five examines the Erdoğan government’s foreign policy. That part of the report
the title of which is “The AKP’s Foreign Policy” speaks of that the AK Party has
maintained Turkey’s Western orientation and has made strong ties to the West,
particularly EU membership, an important pillar of its foreign policy in contrast to the
National Salvation Party (MSP) and Welfare Party, and the AK Party has also sought to
broaden and deepen Turkey’s ties in other areas, particularly the Middle East, Central
Asia and the Caucasus, and the Balkans. Also in this chapter, the writers talk about
Turkey’s relations with the Greece, the USA, and Russia.
Finally, Chapter Six has a title “Future Prospects and Implications” and derives overall
observations and conclusions and the implications of these developments for U.S. toward
Turkey. In this context, this part of the report examines four possible alternative futures and
scenarios for Turkey and their implications for U.S. policy. The first of this four
scenarios is that The AKP Pursues a Moderate, EU-Oriented Path. Second one is
“Creeping Islamization”. In the view of the writers, this scenario is less likely, for several
reasons. First, it would lead to greater political polarization and would likely provoke
intervention by the military. Second, most Turks support a secular state and oppose a state
based on the shari’a. Third, EU membership has been a core element of the AKP’s foreign
policy. While discontent with the EU has been increasing, EU membership is still supported
by more than half of the Turkish population. Third scenario is “judicial closing of the
AKP”. According to the report, fourth one is military intervention.
This chapter includes another issue except these scenarios; it is implications of the
events. In this context, to the report, the rise of the AK Party and the role of political
Islam in Turkey have several broad implications for U.S. policy: The first relates to the
nature of Islam in Turkey and its role in Turkish political life. A second conclusion relates to
the sources of Turkey’s transformation. Third, it is an oversimplification to see the current
political tensions in Turkey as a struggle between “Islamists” and “secularists.” Fourth, while
the AK Party has Islamic roots, it enjoys broad-based political support that transcends
religious, class, and regional differences. Sixth, Turkish policy toward the Middle East is
likely to remain a sensitive issue in bilateral U.S.-Turkish relations. Also, this chapter
examines Turkey’s foreign policy and bilateral issues, and the Ak Party and the Kurdish
Issue.
In sum, this report is very interesting study especially from the viewpoint of the
approaches and efforts of U.S about Turkey, and the pragmatical relations of the
aforementioned state with Turkey, and also tartışmalı değerlendirmeler bakımından.
Ejder Kumuş
Dokuz Eylül Üniversity
Turkey
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Shireen Hunter, ed., Reformist Voices of Islam—Mediating Islam and
Modernity, New Delhi: Pentagon Press, 2009. 322 Pages. ISBN: 978-81-8274-3

‘Reformist Islam’, today an oft-heard slogan, is notoriously difficult to define, for it can
mean different things to different people. Recent years have witnessed the sudden
burgeoning of volumes on the subject, but this book is not just a repetition of what has
already been written before. Ambitiously global in its scope, it brings together writings
by well-known Islamic scholars and activists, each of who provides a broad survey of
‘reformist’ Muslim voices in the part of the world that they are most familiar with—
Shireen Hunter, editor of this book, on Iran, the noted Egyptian scholar Hasan Hanafi on
North Africa, Riffat Hasan on South Asia, Martin van Bruinessen on Indonesia, Farish
Noor on Malaysia, Recep Senturk on Turkey, Farhad Khosrokhavar on Europe, and
Tamara Sonn on the United States.
These writers deal with a number of other contemporary Muslim scholars and
scholar-activists, outlining their own and varied approaches to the question of reform in
Islamic thought. These are simply too numerous to name, leave alone discuss, here, but
they all share certain common methodologies and, to an extent, goals.
Firstly, these scholars all insist that what they are engaged in reforming is not Islam
itself, but, rather, certain aspects of commonly-held human understandings of Islam.
They see their task as seeking to revive what they regard as more authentic
understandings on these issues. Secondly, they are profoundly dissatisfied with the
approach of the traditionalist ulema, wedded to the doctrine of taqlid or imitation of
jurisprudential precedent, of the ulema allied with state authorities (who generally do
their bidding) and of radical Islamists. Thirdly, they all advocate ijtihad or creative
reflection on the primary sources of the Islamic faith—the Quran and Hadith or Prophetic
traditions, although they differ as to the extent they believe ijtihad is permissible and on
the qualifications needed to engage in this exercise. Fourthly, they stress the crucial
distinction—often ignored by many traditionalist ulema as well as doctrinaire Islamists—
between the shariah, as the divine path, which they regard as God-given and, therefore,
perfect, and fiqh, human efforts to understand the shariah and express it in the form of
rules, which, being a human effort, is fallible. Unlike the shariah, which is eternal, fiqh
can, and indeed, should, change in response to new conditions as well as the expanding
body of human knowledge, they unanimously insist. Fifthly, many of them claim (an
argument many other Muslims would differ with) that certain aspects of the Quran and
the Hadith, mainly dealing with legal matters, are context-specific, and hence may not be
applicable, at least in the same way, in today’s vastly different context. These include, for
instance, certain injunctions related to women and non-Muslims or to criminals. Sixthly,
several of them argue for what could be called a ‘values-based’ reading of the Islamic
scriptural tradition, stressing the relative importance of the spirit over the letter of these
texts.

206

IPCSS

---

Using these methodological tools, these ‘reformist’ Muslim scholars revisit traditional
Islamic as well as modern Islamist thought, dealing with a wide range of issues: women’s
rights and status, relations between Muslims and people of other faiths, madrasa
education, international relations, economic and political institutions, secularism,
democracy, citizenship in a modern state, war and peace, and so on. In the process, they
articulate alternate Islamic understandings on these subjects that depart considerably from
traditionalist as well as Islamist positions, and that appear much more socially-engaged
and contextually-relevant.
For those eager to hear ‘progressive’ Muslim voices on a whole host of issues of
contemporary import (and strategic interest), this thoroughly engaging and immaculatelyresearched book simply cannot afford to be missed.
Yoginder Sikand
Centre for Jawahalal Nehru Studies
Jamia Millia Islamia Institute
India

